A Pact of Brotherhood from Sufyan
(Northern Yemen)

Paul Dresch

In earlier work I have tried to present verbatim documents from the tribal areas of
Upper Yemen.! In the absence of centralised archives it seems important to make
available primary source material of a kind relevant to historians, anthropologists, and
sometimes linguists — for otherwise the study of Yemen's vernacular traditions cannot be
made cumulative. (Learned tradition is a separate matter; a wealth of manuscript material
is coming into circulation). Unfortunately we still find divisions among academic
subjects such that people concerned with political events assume anthropologists study
something like “folklore”, quite marginal to their own concerns, and treat evidence from
the tribes or from villages as more relevant to linguists than to themselves. In fact, the
seemingly marginal events recorded in tribal documents are part of mainstream political
history. For instance, an account of a dispute over farm-land between Kharif and ‘lyal
Suray/h, published for the light that it throws on “custom” (‘urf ) and state-centred
Islamic law, connects with the imminent absence from Yemen of Imam A/hmad in 1959

and attempts to make a Yemeni revolution.”

The document presented here is of a type referred to as qd ‘idat al-/sa/hb, a “pact
of fellowship” or of brotherhood (makhwa), and dates to the late 1960s. It commits the
two major sections of Sufyan, named Ruhm and /Subara, to a common understanding.
The members of Sufyan were already “brothers” by virtue simply of belonging to the
tribe, but pacts of this kind, which pull together a tribe in the face of shared problems (or

at least which try to do so), are not unusual.’

L e.g. Dresch 1987a, 1989a, 1990. I am grateful to CEFAS for the chance to work
on the present document in January 2003.

2, Dresch 1989a, cf. Abl La/htim 2000: 1.129.

3, Cf. al-Sudumi 1993: 90



In the case at hand Sufyan were under threat during the civil war between
republicans and royalists. From the start of the war in 1962 most of Sufyan had been
royalist (the one consistent exception in Ruhm were Dhii Rab/dan; there were more in
/Subara), and despite an important meeting of tribes at /Harf Sufyan near the time of
Mu/hammad al-Zubayri’s murder in 1965 to declare general loyalty to the Republic®,
much of Sufyan tended to the royalists even in the war’s final years. /Subara’s territory
around al-/Harf was dominated by republican forces. Ruhm were less constrained, though
several fairly major battles had been fought on their land, and people from both main
groups were elsewhere, of course, with one or other faction in their national struggle. The
document is dated Sha‘ban 1388 AH, that is, November 1968. By this date Egyptian
troops, first deployed in 1962 to defend the Republic, had been withdrawn, the siege of
/San‘d’ had long been lifted and in retrospect we know that the war was all but over. That
seems not to have been everywhere apparent in the northern countryside. As we shall see,
although “the government” was recognised as being the Republic with its capital in
/San‘a’, Sufyan still felt themselves caught between warring powers. The royalists at this
date were again advancing and had reached the north of Ruhm’s territory; some months
after the document was signed, they besieged the fort of al-Magqalqal, just outside al-
/Harf, and took al-Jabal al-Aswad

The circumstances in which the document was drafted are thus fairly clear. As we
shall see, the text itself contains several hints of disagreement within Sufyan. It is less
like a treaty or pact, indeed, than like a set of committee minutes in which different
claims are made and the outcome is a rough compromise whose exact significance can be

disputed. The tribe in fact has never been all that unified politically, before or since.

‘. The meeting at al-/Harf in February 1965 seems to have comprised
representatives from /Hashid, Dhii Mu/hammad, Dhii /Husayn, Al Salim and Murhiba.
‘Abd Allah Mu/hsin /Hubaysh signed on behalf of Sufyan. See al-Yazili 2002: 331-2 ,
citing al-/Tayyib 1991: 63-5 . The latter work, together with al-/Tayyib 1995 and Abu

La/htim 2000, gives quite a detailed insight into tribal affairs at the time of the civil war.



Extracts from and comments on the document have been published elsewhere,’
but here the whole text is given with an English translation, explanatory notes and the list
of signatories. The text has been divided into numbered sections for ease of reference. I
hope it may be of interest not only to linguists and students of law, but equally to those
concerned with Yemen’s political history and those, such as myself, concerned primarily
with cultural history. Such agreements are still made nowadays. Some are considered a
sensitive issue politically, as this once was; but with the passage of time and the changes
undergone by Yemen in recent years (not least with Unification in 1990 and the fighting
in 1994) the pact among Sufyan of more than thirty years ago is now “history” in the
minor sense of something uncontested.® It throws light, nonetheless, not only on tribal
conduct in a distant civil war, but also on what might be called a tribal “style” whose
relevance persists. When I copied the text in 1983 I was asked not to publish it in full and
not to publish the names of its signatories. Now no-one cares, and many young men in
the tribe never knew that a pact existed. Many of the signatories are dead. The immediate

issues in the politics of Yemen have changed considerably.

For several points of explanation, and for his long-term help and friendship, I owe
a huge debt of thanks to Shaykh ‘Abdullah /Husayn Dhayban of Ruhm, squalidly killed
some years ago in a feud that was not of his making. Alldh yar/ham-hu. He was a man of
great good sense and kindness, and keen that people understand how his country worked.
Among the many kind and wise Yemenis I have known through the years, ‘Abdullah
Dhayban and Ali Néa/sir Shawi/t (both, in their way, heroes of the 26 September

revolution) were the kindest and wisest .

’, Dresch 1989b: 127-8, 258-61, 350-1. Some detail on Sufyan's sub-divisions and
ecology is also given.

. Al-/Tayyib 1995, Ab- La/htim 2000 and al-Y4azili 2002 are only a few cases of
post revolutionary memoirs and histories. It is not just that people grow older and events
become less sensitive with time. In the last few years there has been a real, and quite
sudden, shift in what can and cannot be discussed publically.



In what follows I give the Arabic text as I first copied it (some names of
signatories, unfortunately, are not recoverable) with an English gloss. But a few
introductory points may be worth repeating for those who do not know the area.” Briefly,
Sufyan comprises two great halves, Ruhm and /Subara, whose territory between them
reaches from al-Jabal al-Aswad, just north of /Hith, to Al ‘Ammar’s borders (on the road
to /Sa‘da) and al-‘Amashiyya. Further east and south, Sufyan extends to Haran and
Shawaba, where Wadi Dhibin joins the Upper Jawf. The tribe is part of Bakil, of course,

and mentioned by al-Hamdéani. Internally Sufyan divides as follows:

Al Rawa*
al-Shumaylat Al Khuray/s

/Subéra Al/Sali/h
Abna’ Marziiq Al Hudhayl

Al A/hmad b. Hudhayl

Dhii A/hmad
Bal‘aki Dhii Rab/dan
Dhi Ja‘ran
Ruhm
Dhii A/hsan
Nu/sfi Dhii /Sumaym
(Dhti Ibrahim)

T, See al-/Hajri 1984: 424-6, Dresch 1989b: 339-40. There seems to be no rule as to
which prefix is used of which group, Dhii or Al. Alternative forms are used of the same
group even in the present document. Note, however, that it seems be Rawa“, not Rawa*‘ as
appeared in Dresch 1989b. Note also that, despite the claim the whole tribe met, not
everyone is represented in the list of signatories.



These divisions themselves subdivide. Dhii A/hmad, for instance, (formally a
third of Bal‘aki in Ruhm) includes Dhti Qéasim, Dhii Ra‘dan, Dhi Abi Dukhna, and Dhii
‘Ayshan. Dhii Rab/dan (A/hmad’s structural equivalent in Bal‘aki) comprises Dhi
Dughaysh, Dh@i Ya/hya, and Dhii Dayil. Dhit Dughaysh in turn — a total of only about 70
arms-bearing men in the early 1980s — is made up of Dhia Jamila (pronounced Gamila,
oddly), Dhii I-Mawj, Dhii Ghaylan and Dhi Dijran. Among the guarantors, who are listed
at the end of the document examined here, are people signing on behalf of perhaps just a

dozen or two dozen households.

There is ambiguity in some cases about how the sub-divisions should align
politically. Dhii Ibrahim, for instance, may originally have been part of Dhii A/hsan and
as of the early 1980s there was doubt whether they were answerable with Dhii A/hsan in
disputes involving Dhli /Sumaym or whether they were equidistant structurally from the
two other parts of Nu/sfi. Most other structural alignments in Sufyan are clearer. But one
can always opt out of a dispute, and readers should envisage a congeries of really very
small groups each of which can make its own decisions. At the start of the civil war
Sufyan, including the outlying area of al-Marana (separated from the rest by a strip of
Dhii Mu/hammad’s territory), mustered about 2,800 armed men.® That would still be

approximately right for the time this document was drawn up.

The various sub-divisions or /a/hdm tend to form geographic clusters but they do
not each have a contiguous, exclusive territory. Al A/hmad bin Hudhayl seem mostly to
be around Khaywan, for instance, except for a group mixed in with Al Hudhayl at al-
‘Abala in the mountains east of al-/Harf. Most of Dh(i /Sumaym are near the border with

Al ‘Ammar, but one village, at al-‘Utfa, is flanked by A/hmadi and Ja‘rani settlements.

5. The lists for ghurm wa-jurm (that is, for raising and dispensing collective
payments) are among the most difficult tribal documents to get sight of. They may also
not be accurate, particularly in such circumstances as the start of civil war. But, since
non-tribal authors show a tendency to speak of tribes as great solidary blocs of people, it
may be worth giving Ruhm’s estimate of their own fighting men as of early 1963: Ja‘rani

250, A/hmadi 80, Rab/dani 140, A/hsani 70, /Sumaymi 400, Ibrahimi 60.



Al-Ghuthayma of Dhli /Sumaym at ‘Anami are surrounded, it seems, by settlements of
Dhi Ja‘ran. And so on. In each particular place each la/hma (section or sub-division) has
its own mugqa/s/sarat or maqa/sir . These are usually quite small areas of arable land and
grazing “off-limits” to others than resident members of the /a/hAma. Some are held jointly
by parts of two la/ham, others are held by a few households of a single la/hma whose
other members live miles away and do not have access. The two main divisions of the
tribe, however, are geographically discrete: roughly speaking, Ruhm is the north-western
part of Sufyan, and /Subara the south-eastern. In each of these great divisions most of the
land is empty grazing held in common by the whole of Ruhm or /Subéara. Al-/Harf, the
main market and the administrative centre in the Imam’s day as it is now, lies within

/Subara’s territory.

Near the border between Ruhm and /Subara lies ‘lyan, a hijra or protected place
and home to certain sayyid families who figure in the document as witnesses and scribes.
It is here that the meeting itself was held in November 1968. To the south and south-east
of Sufyan lie the tribes of /Hashid (most immediately al-‘U/saymat), to the north on the
road to /Sa‘da lies Al ‘Ammar of Bakil, and to the north-east Dhit Mu/hammad (also
Bakil, of course), whose leading shaykh at the time, Amin Abl Ra’s, was a prominent
figure in the new Republic. At Sufyan’s main market-town, al-/Harf, as we shall see, was
a republican garrison under another Mu/hammadi. Throughout the civil war Sufyan’s
position with respect to conflicts and disagreements at national level was complicated by

disputes with Dhit Mu/hammad over borders and grazing-rights.

SUFYAN

Qa‘idat al-/Sa/hb
(‘Iyan, 13 Sha‘ban 1388 AH)
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section one
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The tribe of Sufyan came together — their shaykhs, individuals and notables — and
decided on what follows. First, that they are (or become) brothers, fellows, a
brotherhood honour-bright.' No excuse makes a man quit of this hereafter. They
are brothers who stand together (in what concerns them) internally and externally,
a bugsha lost or a bugsha gained,” in whatever call arises for killing and revenge
(for offences) against their territory and that which might shame them.’ Their
honour is one and holds good throughout the territory. * Their territory is one

outside the parts off-limits. >

1. This is fairly standard wording for brotherhood pacts (see Dresch 1989b: 330,
335, al-Sudumi 1993: 95-6). Similar phrases occur in the 1965 al-/Harf agreement (al-
/Tayyib 1991: 63-4) which relates more directly to national politics.

2. A bugsha was a small coin used in the Imam's day. There were 40 bugshas to one
riyal. “Internally and externally,” min ‘a/zmi-him wa-kharij. “Stand together”,
mutatabi ‘a, more literally “following up” together, pursuing amends in common.

3. “that which might shame them”, mu ‘awarrdt-hum. As explained elsewhere
(Dresch 1989b: 57, 81, 121), this can in practice be almost anything, but the stereotypical
cases might be women, guests, and domestic property.

“killing and revenge”, qatl wa-tan/sib. The latter term is said to refer to the stones
set up on a grave, cf. Landberg 1920-42: 2775.

4. “their honour is one...” ‘ar/d-hum wa/hid wa-I-‘ar/d ma/di. The term ‘ar/d here
refers to the ability or right to give refuge or act as escort. If any Sufyani provides escort
through the tribe's territory, all of Sufyan must recognise his right to do so anywhere
within Sufyan's borders and back him up if he is somehow wronged.

5. “the parts off-limits,” mugqa/s/sardt, areas whose use for grazing, farming or

gathering wood is restricted to particular sections of the tribe. Examples are given in the
introduction. Others occur in section seven, below.

section two
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They all stand together in pursuing torts. Whoever kills make quit, and whoever is
killed is to be avenged,' whether (in matters) internal or external. They are
brothers (in what concerns) the borders and that which might shame them. The
one distant has (the right to) call (on the one nearby for help),” and the one nearby
must not wait around® (before answering) the one distant. Whoever delays after
the call is due a jidhn without (further) summons * and is subject to their fine.’
Their fine is one, due for whatever befalls within all the borders in all four

directions.

1. “whoever kills makes quit...”, man gatala a/sal wa-man qutila nu/s/sib. There are
several version of this jingle (cf. Dresch 1989b: 85, 113) but the meaning is always that
signatories should act as a coherent group.

2. “(the right to) call”, nabi, pl. nawdbi as in section one, above. Further east the
word used is /sdyi/h, again with this active participle form.

3. “must not wait around”, /d yurd ‘i, quite a common Yemeni usage, cf Landberg
1920-42: 1312-3. An earlier translation (Dresch 1989b: 350) was wrong here.

4. The jidhn is a scarecrow set up to shame and thus coerce someone who defaults
on an undertaking (for the details see Dresch 1987b). Normally one must formally
summonse the defaulter, and only if he then fails to discharge his obligation can one
move on to the next step, which is placing the jidhn. Here the formal summons (dd 7)
seems to be dispensed with.

5. “fine”, gharama. The term also means “costs”, and presumably the miscreant

would be forced to pay the costs incurred by arbitrators or guarantors in writing the
specific wrong.

section three
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This is what /Subara did and commended to all of them from Ruhm and /Subara
at the meeting.! After they had all heard it, they decided to do this and welcomed
it. There was added to it the following attachment. Ruhm and /Subara were
present, all Sufyan, and they formed a brotherhood, standing together on (what
concerns) borders, territory, the market and countryside, that which might shame
them, honour (‘ar/d , i.e. questions of escort or protection), and killing and
revenge, whether inside the tribe or outside. Whoever kills makes quit, and
whoever is killed is to be avenged. Their responsibility? is one for the person
owed or the person oweing, a bugsha lost or a bugsha gained. And whoever
brings in an outsider (i.e. to our territory) without the agreement of /Subara and
Ruhm and one day ... (this outsider does harm) and he fails to act promptly (to
make amends?), he must be burned out and driven out from (our) territory.’
Whoever does not respond” has no honour (e.g. no right to provide escort) and the
tribe will seek amends from him. The amends (or costs) that arise are to be judged

by honest men.’

1. Finding details of this sort in tribal documents is unusual. Normally a brotherhood
pact would be a uniform declaration of solidarity. In this case however, it is clear from
the document itself what the stages of argument may have been. Briefly, /Subara at this
date, whatever the inclinations of particular persons or small groups, tended as a whole to
the Republic, which effectively controlled most of /Subara’s territory. With the royalists
again advancing, /Subara felt particularly exposed. They, therefore, took the initiative
and Ruhm were invited to join them.

2. “responsibility”, ghurm. More exactly this is the division of expenses, damages
and fines incurred in a dispute. Whether a Sufyani is the one owed (gharim) or the one
oweing (ghdrim), they all stand together against outsiders.
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3. This passage is obscure. Something seemed to be missing at the time I copied the
text but I could not determine what. It may be, perhaps, that wa-idha I-yawm should be
wa-ada l-lawm (i.e. commit a blameworthy, shameful act). But that does not solve the
problem. In any case, /Subara are being confronted with a problem politically. Although
the phrasing is neutral, those “outsiders” most immediately to hand are republicans in
/Subara’s part of Sufyan.

4. “respond”, yafza‘, a rather weak translation of a strong term. Various related
terms can be found in Landberg (1920-42: 2417). North of /San‘a’, however, faza * means
not only the “panic” produced by a serious offence, as for instance against the tribe’s
market-peace, but the proper response to it: the tribe should “respond” as one man, each
tribesman abandoning his own concerns to turn out and right the wrong.

2 03

5. “honest men” ‘udil, pl. of ‘adl. These would be shaykhs or other respected
persons called on to judge damages. The term na/zar suggests not only that they would
decide on costs or damages but they would be responsible for seeing these costs were
paid.

section four
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The market is under guaranty from Ruhm and /Subara, in accordance with the (list of)
those responsible from each section we shall mention.' They agreed, confirmed (this) and
chose for themselves secondary guarantors from /Husayn and ‘Amara over the guarantors
of all. 2 They agreed among themselves that the guarantors and secondary guarantors are
responsible for (pursuing) whomever breaks this (agreement). They resolved that if two
men from the tribe commit violence in the market and a third is present then the third
should intervene to separate them.’ If the third man commits violence (i.e. if he joins in,

taking sides) he insults the guarantors and secondary guarantors. The due for violence is
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one hundred French riyals as hajar, (to be paid) under the tribe's supervision, and cattle
and sheep likewise." The (extra) due for the offence is like the due for blood, in
accordance with custom.” Whoever is present when a man is killed, whether from Ruhm
or /Subaéra, can (or should?) avenge him. If the killer is killed, that is an end of it, whether
from Ruhm or /Subara. The killer no longer has brotherhood (in the tribe) and no-one
shall aid him.® Whoever aids him shall have done a shameful act. Protection of the

market by Ruhm and /Subara is according to their sections.’

1. “those responsible”, ahl al-wajih, more literally those who give or commit their
“faces”, or in other words commit their honour to upholding the agreement. Here a
synonym for /dumand’ or “guarantors”.

2. Dhil /Husayn and Al ‘Ammar are neighbouring Bakil tribes. Within Sufyan the
guarantors (/dumand’) are each responsible for the members of their section obeying the
rules of the brotherhood pact. If the guarantors should fail to act, they are individually
answerable to the secondary guarantors (rudamd’) from Dhi /Husayn and Al ‘Ammiar, cf.
Dresch 1987a: 70, 76, 1989a: 86, 1990: 68, 73-4, 81.

3. There is a general principle in tribal custom that a third party should intervene to
separate people at odds, and that some one who takes sides bears part of the
responsibility for what happens next (al-Sudumi 1993: 81, 91, 132). But in pacts to
uphold a market-peace the principle is often formalised and fines agreed if someone
breaks it.

In the previous line I suspect the scribe has been confused and written ahadd for
a/had, meaning “someone”, although the subject of ihtadda comes later. Reading and
copying such documents, one comes to expect sentences of the form “if someone does
something, then ...”

4. The term hajar to describe amends for an offence against some protected place or
person is common (cf. Dresch 1989b: 58, 80, 124, 1990: 77, 80). The “French” riyals
mentioned are of course Maria Theresa thalers.

“the (extra) due for the offence ...”, al-dhamm mithla lazim al-damm. A common
phrase, expressing the “doubling” of amends so typical of tribal custom (cf. al-Sudumi
1993: 55, 57 and passim on the term /hashm).

5. “aid”, yuzi , more specifically protect or take in. Even in classical Arabic the
verbes aza and wazd seem to overlap. In tribal documents one often finds what seem to
be forms I and II of the same verb with the same meaning, or even yuwazzi acting as the
imperfect of aza.

2 ‘

6. “according to their sections”, ‘ald /-la/ham. The meaning seems to be that all
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the sections are equally responsible, rather than, for instance, that they take turns.
“protection”, ta/hdiid. This can hardly mean “delimitation”of the boundaries as in
section five, below, but the translation here is not certain.

section five
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The days on which the market is under guaranty are three — Wednesday, Thursday, and
Friday — unless the killer is an outsider, when (guaranty) extends all week.! The borders
(of the market) are under the eye of the vigilant man.” The boundaries of the market in
the four directions are: east of the hill which (itself) is east of the rocks to what adjoins it
south and north; on the south, what adjoins the south side of the fort, westward toward al-

Majjash as far as the Egyptian camp, and northward from there to al-Way/s's land.’

1. “all week”, ‘ar/d al-wa‘d, cf. Landberg 1920-42: 2928. Sufyanis can dispute with
each other in the market on the other four days of the week and face no fine. But the
market-peace applies to outsiders at all times. If at any time they commit an offence or
suffer an offence, the market guarantors are due amends.

2. “the vigilant man”, a/- ‘a/si. This does not refer to a particular person or position.
It simply urges people to do the right thing. A/-‘G/si — someone attentive to honour — is
the opposite of al-safih or qabili ‘dthir, a useless character.

3. Although this sounds confusing, the bounds of the protected space are rather clear
in practice, or were even twenty years ago. The traces of the Egyptian camp were still
visible. The area included in the market-peace was about 1 kilometer square.

section six
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They also decided that whoever takes in a foreign protégé is responsible for what the
protégé does, whether a badawi or settled person.' The period of protection is that
prescribed by previous custom. The fine for borders is to be decided by trustworthy
persons at the time they (i.e. borders) are disputed.” (As for) the foreigner who is now
/Subéra's concern, ® whether in the fort or elsewhere in (our) territory, after /Subéra had
heard these decisions and agreed to them in addition to what they had first done, /Subara
answered in (regard to) the foreigner that the Mu/hammadi be expelled from their
territory altogether.” At the moment the Mu/hammadi claims that he is (there) in the
name of the government. The /Subarl and the Ruhmi are brothers. They must appoint
delegates from the two parties and ask the government to remove (the Mu/hammadi) and
expel him from all their territory. If the government help them and remove him from the
territory (then well and good); if not, all of them are brothers and they must expel him
(themselves) even (if it means) attacking (the fort).” After that, they must guard the whole
territory. And they all agreed on this, /Subari and Ruhmi, according to what /Subara had
decided, and stood ready (to act together).

1. “protégé”, ga/tir. In many areas this can equally be someone fleeing his own tribe
because of a wrong or someone who has moved in simply to enjoy good grazing.
Elsewhere the meaning may be more restricted (al-Sudumi 1993: 140). Here the more
general meaning seems to apply, and the customary period of refuge, referred to below,
was probably one month.

“responsible”, mudarrak. The verb can mean to intervene in a dispute and thus
take responsibility. Here the protector would be held responsible by his fellows for the
actions of his protége¢.
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2. This passage seems out of place, so much so that one wonders if /hudiid might
mean not “borders” but “offences” committed by the protégé in the preceding sentence.
That, however, is certainly not common usage.

3. The “foreigner” (ajnabi), as soon becomes clear, is not a non-Yemeni but a non-
Sufyani, someone from Dhii Mu/hammad. This was A/hmad ‘Ali Fa/dil of al-Dumayna,
commander of the republican garrison at al-/Harf.

/Subara, having moved that Sufyan take a common position, now find themselves
manoeuvred by certain people in Ruhm to agree that A/hmad Fa/dil and his men be asked
to leave. A compromise is then suggested by the smaller republican faction within Ruhm
that delegates be sent to /San’a’ and the government be asked to remove A/hmad Fa/dil,
but the general position is adopted that, one way or another, he has to go. For the broader
setting, royalist against republican, at the time see particularly Abt La/hiim 2000: ii, 291
ff.

4. In an earlier attempt at this passage I read karihan (“even if they dislike it”,
Dresch 1989b: 260). Since then a number of Sufyanis have read it karru-hd, an “attack”
on the fort. Either seems to me possible.

section seven
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An attachment was added from Dhil /Sumaym about the off-limits areas to (the
effect) that we are brothers and fellows as regards the borders and those who
threaten parts of the territory, ' (acting together like) the lower and upper arm. >
As for territory where there has not been a struggle with any outside aggressor
against us or /Subadra, that does not come into (this) document. It is the territory of
the people it belongs to. An attachment was added from al-Shumaylat about the
off-limits areas they control (protect). Their private property is, first, from
Ma/h/dyan and westward toward Sindm where the water runs, and where the
water runs to /Sal/sal and the wadi called al-/Tarif. They also have wadis with

(arable) land there and acacia trees belonging specifically to the sections.’
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1. “the parts of the territory”, arbd ‘ al-bilad. The same word is used further east of
tribes related to or neighbouring one’s own (arba‘ al-qubul), and in North Arabia the
rabd‘a are one’s fellow tribesmen (yd rabd ‘a = yd jamd ‘a). There may be the sense here
specifically of those parts of our territory adjoining other tribes.

al-wathin means an outsider who faces or threatens our borders. The etymology is
unclear, although Landberg mentions related terms used of stones marking tribal borders.

2 ‘

2. “the upper arm and the lower arm”, ‘a/dud wa-sa ‘id, a rather nice phrase that also
appears in the 1965 al-/Harf agreement (al-/Tayyib 1991: 64).

3. The trees at issue here (‘ilb, pl. ‘ulib) are, I think, dawm trees. Some of these
would belong collectively to villages, some to individual households. But the terms milk
and mamliik in this passage should not be taken in the bookish legal sense. The term mal,
of course, means farm-land, and that is owned privately in a way that any scholar of
Islamic Law would recognise.

section eight
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Added to that is that whoever of the tribe responds to a summons (affecting the
whole tribe) and owes (someone else in) the tribe blood shall be secure until he
returns home.' Whatever happened to him would insult the guarantors and
secondary guarantors. An attachment was added by Rab/dan that we do not enter
(an agreement concerning) the government or whomever is posted in the
government's name, be they /Hashidi or Mu/hammadi or otherwise.> We formed a
fellowship (regarding) our honour (‘ar/d , e.g. rights of escort), those things

which might shame us and our borders, not about the government. Whoever is in
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our territory at al-/Harf is secure whether /Hashidi or Mu/hammadi (if) he is
posted there in the government’s name. This is on the part of Dhil Ja‘ran and
Rab/dan. It was added to this that if someone should be away and the royalists
come and he is not at home, then the tribe must guard his house, family and
belongings; and likewise if the republicans come and he is away.’ This is what the
men of Sufyan decided when all had met. After this they chose guarantors from

each section as we list them (here):

1. “respond, faza‘, see section three, note 4, above. Someone “oweing blood” to a
fellow tribesman might usually be at risk of vengeance and could, for instance, be
trapped at home unable to move freely in the tribe’s territory. If he answers a summons
(/sawt) affecting the whole tribe, he is safe and protected. If the people to whom he owes
blood act against him, they insult the guarantors of the agreement. Once the emergency is
over and the man returns home, perhaps with a formal escort, the earlier dispute over
blood and vengeance takes up where it left off.

2. Dhii Rab/dan, we remember, were perhaps the only consistently republican
faction in Ruhm. Ruhm as a whole have manoeuvred /Subéra into a position where
/Subara might equally be denounced to the royalists or republicans (section six). Rab/dan,
who are part of Ruhm, now opt out. While willing as a group to stand with all Sufyan
against “tribal” aggression, they are not going to be drawn into fighting the Republic.

3. Here, at last, we get the compromise one might have guessed at from the start.
The tides of war and national politics may ebb and flow across Sufyani territory, but that
is no reason to fragment Sufyan itself further. The republicans and royalists can fight in
non-tribal terms. Men in Sufyan can resist or support them. But if a Sufyani steps aside
and simply leaves in advance of royalists or republicans arriving, then his fellows must
defend his property.

This is largely what happened, in fact. And it continued happening when the war
was over and other disputes came to haunt the politics of Yemen. Disputes in tribal
territory are seldom, if ever, fought a outrance.

Guarantors for /Subara
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Guarantors for Ruhm
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These are the guarantors from /Subara and Ruhm. They committed their honour, each to
the other and all together. They are a coalition, entirely open, in all that is issued and
written here, over all that is added. ' They agreed to those parties mentioned, /Husayni
and ‘Ammari, being over all. If the people of the document (i.e. those bound by the

agreement) seek support, they shall have that support from all those mentioned.” And
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each of the guarantors mentioned commits their honour for his tribe (i.e. for his particular
section), according to how they are enumerated and mentioned (here). This was signed in
the presence of witnesses, of the sayyids named Sayyid /Sali/h ‘All Abl Sinén al-‘lyani,
Sayyid Mu/tahhar Ya/hya al-‘Iyani, Sayyid Hadi /Sali/h al-‘Iyani, Sayyid Mu/hsin Lu/tf
al-Ashqa/s al-/Huthi and Sayyid Ibrahim ‘Abdullah Sari al-/Hithi, and God is the best of
witnesses. Dated 13 Sha‘ban 1388 (5 November 1968). It was written by Sayyid ‘Ali
Mu/hsin al-Ashga/s al-/Huthi, one wretched in (the sight of) God, on the order of those

mentioned.

1. “entirely open”, ‘ind al-abya/d. The same phrase appears in the more famous
“wafqa”, drawn up at al-/Harf in 1965 (al-/Tayyib 1991: 64). It also appears in
documents from further east, applied to offenders against the market-peace, where it
means open to whatever action the guarantors may take. The phrase has obvious
connections with ideas of honour and right action, but here I think it means each
guarantor is open to whatever demands the others make in upholding the agreement.

“coalition”, shabk, more literally perhaps a network. Rather than each guarantor
being answerable solely for his own people, all act together against any miscreant (cf.
Dresch 1987 a: 70, 1990: 74).

2.  “support”, /sawn with the sense perhaps of guarding or preserving something (cf.
Dresch 1990: 74, 81). In many tribal documents it implies limitless liability. The
signatories here make themselves answerable to the secondary guarantors (rudamd’ )
from Dhii /Husayn and Al ‘Ammar. Whatever these ask of them they must do.
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